The Christian's Secret of a Happy Life

By Hannah Whitall Smith

PREFACE

This is not a theological book. | frankly confess | have not been trained in
theologica schools, and do not understand their methods nor their terms.
But the Lord has taught me experientially and practically certain lessons out
of his Word, which have grestly helped me in my Christian life, and have
made it avery happy one. And | want to tell my secret, in the best way | can,
in order that some others may be helped into a happy life also.

I do not seek to change the theological views of a single individua. | dare
say most of my readers know far more about theology than | do myself, and
perhaps may discover abundance of what will seem to be theological
mistakes. But let me ask that these may be overlooked, and that my reader
will try, instead, to get a the experiential point of that which | have tried to
say, and if that is practica and helpful, forgive the blundering way in which it
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1.

In introducing this subject of the life and walk of faith, | desire, at the very
outset, to clear away one misunderstanding which very commonly arises in
reference to the teaching of it, and which effectualy hinders a clear
apprehension of such teaching. This misunderstanding comes from the fact
that the two sides of the subject are rardly kept in view at the same time.
People see distinctly the way in which one side is presented, and, dwelling
exclusively upon this, without even a thought of any other, it is no wonder
that distorted views of the whole matter are the legitimate consequence.

Now there are two very decided and distinct sides to this subject, and, like
al other subjects, it cannot be fully understood unless both of these sides are
kept constantly in view. | refer, of course, to God's side and man's side; or,
in other words, to God's part in the work of sanctification, and man's part.
These are very distinct and even contrasting, but are not contradictory;
though, to a cursory observer, they sometimes look so.

This was very strikingly illustrated to me not long ago. There were two
teachers of this higher Christian life holding meetings in the same place, at
dternate hours. One spoke only of God's part in the work, and the other
dwelt exclusively upon man's part. They were both in perfect sympathy with
one another, and realized fully that they were each teaching different sides of
the same great truth; and this aso was understood by a large proportion of
their hearers. But with some of the hearers it was different, and one lady said
to me, in the greatest perplexity, "I cannot understand it at al. Here are two
preachers undertaking to teach just the same truth, and yet to me they seem
flatly to contradict one another.” And | felt at the time that she expressed a
puzzle which redlly causes a great ded of difficulty in the minds of many
honest inquirers after this truth.

Suppose two friends go to see some celebrated building, and return home to
describe it. One has seen only the north side, and the other only the south.

is expressed. | have tried to reach the absolute truth which lies at the
foundation of dl "creeds" and "views," and to bring the soul into those
personal relations with God which must exist dike in every form of religion,
let the expression of them differ as they may.

| have committed my book to the Lord, and have asked Him to counteract
al in it that is wrong, and to let only that which is true find entrance into any
heart. It is sent out in tender sympathy and yearning love for al the
struggling, weary ones in the Church of Christ, and its message goes right
from my heart to theirs. | have given the best | have, and could do no more.
May the blessed Holy Spirit use it to teach some of my readers the true
secret of ahappy lifel

Hannah Whital Smith, Germantown, Pennsylvania
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INTRODUCTORY: GOD'S SIDE AND MAN'S SIDE

The first says, "The building was built in such a manner, and has such and
such stories and ornaments.” "Oh, no!" says the other, interrupting him,
"you are dtogether mistaken; | saw the building, and it was built in quite a
different manner, and its ornaments and stories were so and so." A lively
dispute would probably follow upon the truth of the respective descriptions,
until the two friends discover that they have been describing different sides
of the building, and then all is reconciled a once.

I would like to state as clearly as | can what | judge to be the two distinct
sides in this matter; and to show how the looking at one without seeing the
other, will be sure to create wrong impressions and views of the truth.

To stateit in brief, | would just say that man's part is to trust and God's part
is to work; and it can be seen at a glance how contrasting these two parts
are, and yet not necessarily contradictory. | mean this. There is a certain
work to be accomplished. We are to be ddlivered from the power of sin, and
are to be made perfect in every good work to do the will of God. "Beholding
as in a glass the glory of the Lord," we are to be actually "changed into the
same image from glory to glory, even as by the Spirit of the Lord." We are
to be transformed by the renewing of our minds, that we may prove whet is
that good and acceptable and perfect will of God. A red work is to be
wrought in us and upon us. Besetting sins are to be conquered. Evil habits
are to be overcome. Wrong dispositions and feelings are to be rooted out,
and holy tempers and emotions are to be begotten. A positive transformation
is to take place. So at least the Bible teaches. Now somebody must do this.
Either we must do it for oursdves, or another must do it for us. We have
most of us tried to do it for ourselves a first, and have grievously failed;
then we discover from the Scriptures and from our own experience that it is
a work we are utterly unable to do for ourselves, but that the Lord Jesus
Christ has come on purpose to do it, and that He will do it for al who put
themselves wholly into His hand, and trust Him to do it. Now under these



circumstances, what is the part of the believer, and what is the part of the
Lord? Plainly the believer can do nothing but trust; while the Lord, in whom
he trusts, actudly does the work entrusted to Him. Trusting and doing are
certainly contrasting things, and often contradictory; but are they
contradictory in this case? Manifestly not, because it is two different parties
that are concerned. If we should say of one party in a transaction tha he
trusted his case to another, and yet attended to it himself, we should state a
contradiction and an impossibility. But when we say of two parties in a
transaction that one trusts the other to do something, and that that other goes
to work and does it, we are making a statement that is perfectly simple and
harmonious. When we say, therefore, that in this higher life, man's part is to
trust, and that God does the thing entrusted to Him, we do not surely present
any very difficult or puzzling problem.

The preacher who is speaking on man's part in this matter cannot speak of
anything but surrender and trust, because this is positively all the man can
do. We dl agree about this. And yet such preachers are constantly criticized
as though, in saying this, they had meant to imply there was no other part,
and that therefore nothing but trusting is done. And the cry goes out that this
doctrine of faith does away with al redlities, that souls are just told to trust,
and that is the end of it, and they sit down thenceforward in a sort of
religious easy-chair, dreaming away a life fruitless of any actud results. All
this misapprehension arises, of course, from the fact that either the preacher
has neglected to state, or the hearer has failed to hear, the other side of the
matter; which is, that when we trust, the Lord works, and that a great ded is
done, not by us, but by Him. Actua results are reached by our trusting,
because our Lord undertakes the thing trusted to Him, and accomplishes it.
Wedo not do anything, but He does it; and it is all the more effectualy done
because of this. The puzzle as to the preaching of faith disappears entirely as
soon as this is clearly seen.

On the other hand, the preacher who dwells on God's side
of the question is criticized on a totally different ground. He does not speak
of trust, for the Lord's part is not to trust, but to work. The Lord does the
thing entrusted to Him. He disciplines and trains the soul by inward exercises
and outward providences. He brings to bear al the resources of His wisdom
and love upon the refining and purifying of that soul. He makes everything in
the life and circumstances of such a one subservient to the one great purpose
of making him grow in grace, and of conforming him, day by day and hour
by hour, to the image of Christ. He carries him through a process of
transformation, longer or shorter, as his peculiar case may require, making
actual and experiential the results for which the soul has trusted. We have
dared, for instance, according to the command in Rom. 6:11, by faith to
reckon ourselves "dead unto sin." The Lord makes this a redlity, and leads
us to victory over sdlf, by the daily and hourly discipline of His providences.
Our reckoning is available only because God thus makes it real. And yet the
preacher who dwells upon this practical side of the matter, and tells of God's
processes for making faith's reckonings experientia redlities, is accused of
contradicting the preaching of faith dtogether, and of declaring only a
process of gradual sanctification by works, and of setting before the soul an
impossible and hopeless task.

Now, sanctification is both a sudden step of fath, and dso a gradual
process of works. It is a step as far as we are concerned; it is a process as
to God's part. By a step of faith we get into Christ; by a process we are
made to grow up unto Him in dl things. By a step of faith we put ourselves
into the hands of the Divine Potter; by agradud process He makes us into a
vessel unto His own honor, meet for His use, and prepared to every good
work.

To illustrate dl this: suppose | were to be describing to a person, who was
entirely ignorant of the subject, the way in which a lump of clay is made into
a beautiful vessel. | tell him first the part of the clay in the matter, and al |
can say about this is, that the clay is put into the potter's hands, and then lies
passive there, submitting itself to al the turnings and overturnings of the
potter's hands upon it. There is redly nothing else to be said about the clay's
part. But could my hearer argue from this that nothing else is done, because |
say that this is dl the clay can do? If he is an intelligent hearer, he will not
dream of doing so, but will say, "I understand. This is what the clay must
do; but what must the potter do?' "Ah," | answer, "now we come to the
important part. The potter takes the clay thus abandoned to his working, and
begins to mold and fashion it according to his own will. He kneads and
works it, he tears it apart and presses it together again, he wets it and then

suffers it to dry. Sometimes he works &t it for hours together, sometimes he
lays it aside for days and does not touch it. And then, when by all these
processes he has made it perfectly pliable in his hands, he proceeds to make
it up into the vessel he has purposed. He turns it upon the whed, planes it
and smoothes it, and dries it in the sun, bakes it in the oven, and finally turns
it out of his workshop, avesse to his honor and fit for his use."

Will my hearer be likely now to say that | am contradicting myself; that alittle
while ago | had said the clay had nothing to do but lie passive in the potter's
hands, and that now | am putting upon it a great work which it is not able to
perform; and that to make itsdlf into such a vessd is an impossible and
hopeless undertaking? Surely not. For he will see that, while before | was
speaking of the clay's part in the matter, | am now spesking of the potter's
part, and that these two are necessarily contrasting, but not in the least
contradictory, and that the clay is not expected to do the potter's work, but
only to yield itself up to his working.

Nothing, it seems to me, could be clearer than the perfect harmony between
these two apparently contradictory sorts of teaching on this subject. What
can be said about man's part in this great work, but that he must continually
surrender himself and continually trust?

But when we come to God's side of the question, what is there that may not
be said as to the manifold and wonderful ways in which He accomplishes the
work entrusted to Him? It is here that the growing comes in. The lump of
clay would never grow into a beautiful vessd if it stayed in the clay-pit for
thousands of years. But once put into the hands of a skillful potter, and,
under his fashioning, it grows rapidly into a vessd to his honor. And so the
soul, abandoned to the working of the Heavenly Potter, is changed rapidly
from glory to glory into the image of the Lord by His Spirit.

Having, therefore, taken the step of faith by which you have

put yourself wholly and absolutely into His hands, you must now expect Him
to begin to work. His way of accomplishing that which you have entrusted to
Him may be different from your way. But He knows, and you must be
satisfied.
I knew alady who had entered into this life of faith with a great outpouring of
the Spirit, and a wonderful flood of light and joy. She supposed, of course,
this was a preparation for some great service, and expected to be put forth
immediately into the Lord's harvest field. Instead of this, almost a once her
husband lost al his money, and she was shut up in her own house, to atend
to al sorts of domestic duties, with no time or strength left for any Gospe
work at al. She accepted the discipline, and yielded herself up as heartily to
sweep, and dust, and bake, and sew, as she would have done to preach, or
pray or write for the Lord. And the result was that through this very training
He made her into avesse "meet for the Master' use, and prepared unto every
good work."

Another lady, who had entered this life of faith under similar circumstances
of wondrous blessing, and who aso expected to be sent out to do some
great work, was shut up with two peevish invalid nieces, to nurse, and
humor, and amuse them dl day long. Unlike the first lady, this one did not
accept the training, but chafed and fretted, and findly rebelled, lost dl her
blessing, and went back into a state of sad coldness and misery. She had
understood her part of trusting to begin with, but not understanding the
divine process of accomplishing that for which she had trusted, she took
herself out of the hands of the Heavenly Potter, and the vesse was marred
on the whedl.

| believe many avessel has been similarly marred by a want of understanding
these things. The maturity of Christian experience cannot be reached in a
moment, but is the result of the work of God's Holy Spirit, who, by His
energizing and transforming power, causes us to grow up into Christ in all
things. And we cannot hope to reach this maturity in any other way than by
yielding ourselves up utterly and willingly to His mighty working. But the
sanctification the Scriptures urge as a present experience upon al believers
does not consist in maturity of growth, but in purity of heart, and this may be
as complete in the babe in Christ as in the veteran believer.

The lump of clay, from the moment it comes under the transforming hand of
the potter, is, during each day and each hour of the process, just what the
potter wants it to be at that hour or on that day, and therefore pleases him.
But it is very far from being matured into the vessel he intends in the future to



make it.

The little babe may be dl that a babe could be, or ought to be, and may
therefore perfectly please its mother, and yet it is very far from being what
that mother would wish it to be when the years of maturity shall come.

The apple in June is a perfect apple for June. It is the best apple that June
can produce. But it is very different from the apple in October, which is a
perfected apple.

God's works are perfect in every stage of ther growth. Man's works are
never perfect until they are in every respect complete.

All that we claim then in this life of sanctification is, that by a step of faith we
put ourselves into the hands of the Lord, for Him to work in us dl the good
pleasure of His will; and that by a continuous exercise of faith we keep
ourselves there. This is our part in the matter. And when we do it, and while
we do it, we are, in the Scripture sense, truly pleasing to God, adthough it
may require years of training and discipline to mature us into a vessd that
shall be in all respects to His honor, and fitted to every good work.

Our part is the trusting, it is His to accomplish the results. And when we do
our part, He never fails to do His, for no one ever trusted in the Lord and
was confounded. Do not be afraid, then, that if you trust, or tell others to
trust, the matter will end there. Trust is only the beginning and the continual
foundation; when we trust, the Lord works, and His work is the important

4. HOW TO ENTER IN

Having tried to settle the question as to the scripturalness of the experience
of this life of full trust, and having aso shown a little of what it is; the next
point is as to how it is to be reached and realized.

And first, | would say that this blessed life must not be looked upon in any
sense as an attainment but as an obtainment. We cannot earn it, we cannot
climb up to it, we cannot win it; we can do nothing but ask for it and receive
it. It is the gift of God in Christ Jesus. And where a thing is a gift, the only
course left for the receiver is to take it and thank the giver. We never say of a
gift, "See to what | have attained,” and boast of our skill and wisdom in
having attained it; but we say, "See what has been given me," and boast of
the love and wealth and generosity of the giver. And everything in our
savation is a gift. From beginning to end, God is the giver and we are the
receivers; and it is not to those who do grest things, but to those who
"receive abundance of grace, and of the gift of righteousness,” that the
richest promises are made.

In order, therefore, to enter into a redized experience of this interior life, the
soul must be in a receptive attitude, fully recognizing the fact that it is to be
God's gift in Christ Jesus, and that it cannot be gained by any efforts or
works of our own. This will simplify the matter exceedingly; and the only
thing left to be considered then will be to discover upon whom God bestows
this gift, and how they are to receiveit. And to this | would answer in short,
that He bestows it only upon the fully consecrated soul, and thet it is to be
received by faith.

Consecration is the first thing. Not in any legad sense, not in order to
purchase or deserve the blessing, but to remove the difficulties out of the
way and make it possible for God to bestow it. In order for alump of clay
to be made into a beautiful vessd, it must be entirely abandoned to the
potter, and must lie passive in his hands. And in order for a soul to be made
into a vessd unto God's honor, "sanctified and meet for the Master's use,
and prepared unto every good work," it must be entirely abandoned to Him,
and must lie passive in His hands. This is manifest at the first glance.

| was once trying to explain to a physician, who had charge of a large
hospital, what consecration meant, and its necessity, but he seemed unable
to understand. At last | said to him, "Suppose, in going your rounds among
your patients, you should meet with one man who entreated you earnestly to
take his case under your especial care in order to cure him, but who should
a the same time refuse to tell you al the symptoms, or to take al your
prescribed remedies; and should say to you, 'l am quite willing to follow
your directions as to certain things, because they commend themselves to
my mind as good, but in other matters | prefer judging for myself and
following my own directions." What would you do in such a case?' | asked.

part of the whole matter. And this explains that apparent paradox which
puzzles so many. They say, "In one breath you tell us to do nothing but
trust, and in the next you tell us to do impossible things.

How can you reconcile such contradictory statements?’ They are to be
reconciled just as we reconcile the statements concerning a saw in a
carpenter's shop, when we say a one moment that the saw has sawn asunder
alog, and the next moment declare that the carpenter has doneit. The saw is
the instrument used, the power that uses it is the carpenter's. And so we,
yielding ourseves unto God, and our members as instruments of
righteousness unto Him, find that He works in us to will and to do of His
good pleasure; and we can say with Paul, "1 labored; yet not |, but the grace
of God which was with me." For we are to be His workmanship, not our
own. (Eph. 2:10.) And in fact, when we come to look & it, only God, who
created us at first, can re-create us, for He aone understands the "work of
His own hands." All efforts after sef-creating, result in the marring of the
vessel, and no soul can ever reach its highest fulfillment except through the
working of Him who "worketh al things after the counsel of His own will."

In this book | shall of course dwell mostly upon man's side in the matter, as |
am writing for man, and in the hope of teaching believers how to fulfill their
part of the great work. But | wish it to be distinctly understood all through,
that unless | believed with al my heart in God's effectual working on His
side, not one word of this book would ever have been written.

"Do!" he replied with indignation, -- "do! | would soon leave such a man as
that to his own care. For of course," he added, "I could do nothing for him,
unless he would put his whole case into my hands without any reserves, and
would obey my directions implicitly." "It is necessary then," | said, "for
doctors to be obeyed, if they are to have any chance to cure their patients?'
"Implicitly obeyed!" was his emphatic reply. "And that is consecration,” |
continued. "God must have the whole case put into His hands without any
reserves, and His directions must be implicitly followed." "I see it," he
exclaimed, -- "I seeit! And | will do it. God shall have His own way with me
from henceforth.”

Perhaps to some minds the word "abandonment” might express this idea
better. But whatever word we use, we mean an entire surrender of the whole
being to God; spirit, soul, and body placed under His absolute control, for
Him to do with us just what He pleases. We mean that the language of our
soul, under al circumstances, and in view of every act, is to be, "Thy will be
done." We mean the giving up of dl liberty of choice. We mean a life of
inevitable obedience.

To asoul ignorant of God, this may look hard. But to those who know Him,
it is the happiest and most restful of lives. He is our Father, and He loves us,
and He knows just what is best, and therefore, of course, His will is the very
most blessed thing that can come to us under all circumstances. | do not
understand how it is that Satan has succeeded in blinding the eyes of the
Church to this fact. But it redly would seem as if God's own children were
more afraid of His will than of anything dse in life; His lovely, lovable will,
which only means loving-kindnesses and tender mercies, and blessings
unspeakable to their souls. | wish | could only show to every one the
unfathomable sweetness of the will of God. Heaven is a place of infinite bliss
because His will is perfectly done there, and our lives share in this bliss just
in proportion as His will is perfectly done in them. He loves us, loves us, and
the will of love is aways blessing for its loved one. Some of us know what it
is to love, and we know that could we only have our way, our beloved ones
would be overwhelmed with blessings. All that is good, and sweet, and
lovely in life would be poured out upon them from our lavish hands, had we
but the power to carry out our will for them. And if this is the way of love
with us, how much more must it be so with our God, who is love itself.
Could we but for one moment get a glimpse into the mighty depths of His
love, our hearts would spring out to meet His will, and embrace it as our
richest treasure; and we would abandon ourselves to it with an enthusiasm of
graitude and joy, that such awondrous privilege could be ours.

A greast many Christians actualy seem to think that al their Father in heaven
wants is a chance to make them miserable, and to take away all their
blessings, and they imagine, poor souls, that if they hold on to things in their



own will, they can hinder Him from doing this. | am ashamed to write the
words, and yet we must face a fact which is making wretched hundreds of
lives.

A Christian lady who had this feeling, was once expressing to a friend how
impossible she found it to say, "Thy will be done" and how afraid she
should be to do it. She was the mother of one only little boy, who was the
heir to a great fortune, and the idol of her heart. After she had stated her
difficulties fully, her friend said, "Suppose your little Charley should come
running to you tomorrow and say, 'Mother, | have made up my mind to let
you have your own way with me from this time forward. | am aways going
to obey you, and | want you to do just whatever you think best with me. |
know you love me, and | am going to trust myself to your love." How would
you feel towards him? Would you say to yourself, '‘Ah, now | shal have a
chance to make Charley miserable. | will take away dl his pleasures, and fill
his life with every hard and disagreeable thing | can find. | will compéd him to
do just the things that are the most difficult for him to do, and will give him
al sorts of impossible commands." "Oh, no, no, no!" exclamed the
indignant mother. ™Y ou know | would not. Y ou know | would hug him to my
heart and cover him with kisses, and would hasten to fill his life with al that
was sweetest and best." "And are you more tender and more loving than
God?' asked her friend. "Ah, no," was the reply, "l see my mistake, and |
will not be afraid of saying 'Thy will be done' to my Heavenly Father, any
more than | would want my Charley to be afraid of saying it to me."

Better and sweeter than health, or friends, or money, or fame, or ease, or
prosperity, is the adorable will of our God. It gilds the darkest hours with a
divine halo, and sheds brightest sunshine on the gloomiest paths. He aways
reigns who has made it his kingdom; and nothing can go amiss to him.
Surely, then, it is nothing but a glorious privilege that is opening before you
when | tell you that the first step you must take in order to enter into the life
hid with Christ in God, is that of entire consecration. | cannot have you look
a it as a hard and stern demand. You must do it gladly, thankfully,
enthusiasticaly. You must go in on what | cal the privilege side of
consecration; and | can assure you, from a blessed experience, that you will
find it the happiest place you have ever entered yet.

Faith is the next thing. Faith is an absolutely necessary dement in the
reception of any gift; for let our friends give a thing to us ever so fully, it is
not redly ours until we believe it has been given and claim it as our own.
Above al, this is true in gifts which are purely mentd or spiritua. Love may
be lavished upon us by another without stint or measure, but until we believe
that we are loved, it never really becomes ours.

| suppose most Christians understand this principle in reference to the matter
of their forgiveness. They know that the forgiveness of sins through Jesus
might have been preached to them forever, but it would never have become
theirs consciously until they believed this preaching, and clamed the
forgiveness as their own. But when it comes to living the Christian life, they
lose sight of this principle, and think that, having been saved by faith, they
are now to live by works and efforts; and instead of continuing to receive,
they are now to begin to do. This makes our declaration that the life hid with
Christ in God is to be entered by faith, seem perfectly unintelligible to them.
And yet it is plainly declared, that "as we have received Christ Jesus the
Lord, so we are to walk in Him." We received Him by faith, and by fath
done; therefore we are to walk in Him by faith, and by fath alone. And the
faith by which we enter into this hidden life is just the same as the faith by
which we were translated out of the kingdom of darkness into the kingdom
of God's dear Son, only it lays hold of a different thing. Then we believed
that Jesus was our Saviour from the guilt of sin, and according to our faith it
was unto us. Now we must believe that He is our Saviour from the power of
sin, and according to our faith it shal be unto us. Then we trusted Him for
our justification, and it became ours; now we must trust Him for our
sanctification, and it shall become ours aso. Then we took Him as a Saviour
in the future from the pendlties of our sins; now we must take Him as a
Saviour in the present from the bondage of our sins. Then He was our
Redeemer, now He s to be our Life. Then He lifted us out of the pit, now
He is to seat us in heavenly places with Himself.

I mean al this of course experientidly and practicaly. Theologicaly and
judicidly | know that every believer has everything the minute he is
converted. But experientialy nothing is his until by faith he clams it. "Every
place that the sole of your foot shal tread upon, that have | given unto you."

God "hath blessed us with all spiritual blessings in heavenly places in
Christ,” but until we set the foot of faith upon them they do not practicaly
become ours. "According to our faith," is always the limit and the rule.

But this faith of which | am speaking must be a present faith. No faith that is
exercised in the future tense amounts to anything. A man may believe forever
that his sins will be forgiven a some future time, and he will never find
peace. He has to come to the now bédlief, and say by faith, "My sins are now
forgiven," before he can live the new life. And, similarly, no faith which looks
for afuture déliverance from the power of sin, will ever lead a soul into the
life we are describing. The enemy délights in this future faith, for he knows it
is powerless to accomplish any practical results. But he trembles and flees
when the soul of the believer dares to claim a present deliverance, and to
reckon itself now to be free from his power.

To sum up, then: in order to enter into this blessed interior life of rest and
triumph, you have two steps to take: first, entire abandonment; and second,
absolute faith. No matter what may be the complications of your peculiar
experience, no matter what your difficulties or your surroundings or your
associations, these two steps, definitely taken and unwaveringly persevered
in, will certainly bring you out sooner or later into the green pastures and still
waters of this higher Christian life. You may be sure of this. And if you will
let every other consideration go, and simply devote your attention to these
two points, and be very clear and definite about them, your progress will be
rapid and your soul will reach its desired haven far sooner than now you can
think possible.

Shall | repeat the steps, that there may be no mistake? You are a child of
God, and long to please Him. You love your precious Saviour, and are sick
and weary of the sin that grieves Him. You long to be delivered from its
power. Everything you have hitherto tried has failed to deliver you, and now
in your despair you are asking if it can indeed be, as these happy people say,
that the Lord is able and willing to deliver you. Surely you know in your very
soul that He is; that to save you out of the hand of al your enemies is in fact
just the very thing He came to do. Then trust Him. Commit your case to Him
in an absolute abandonment, and believe that He undertakes it; and at once,
knowing what He is and what He has said, clam that He does even now fully
save. Just as you believed at first that He délivered you from the guilt of sin
because He said so, believe now that He delivers you from the power of sin
because He says so. Let your faith now lay hold of a new power in Christ.
You have trusted Him as your dying Saviour, now trust Him as your living
Saviour. Just as much as He came to deliver you from future punishment,
did He aso come to déliver you from present bondage. Just as truly as He
came to bear your sins for you, has He come to live His lifein you. You are
as utterly powerless in the one case as in the other. You could as essily have
got yoursef rid of your own sins, as you could now accomplish for yourself
practical righteousness. Christ, and Christ only, must do both for you, and
your part in both cases is simply to give the thing to Him to do, and then
believe that He does it.

A lady, now very eminent in this life of trust, when she was seeking in great
darkness and perplexity to enter in, said to the friend who was trying to help
her, "You dl say, 'Abandon yourself, and trust, abandon yourself, and trust,’
but I do not know how. I wish you would just do it out loud, so that | may
see how you do it."

Shall I do it out loud for you?

"Lord Jesus, | believe that Thou art able and willing to deliver me from dl the
care, and unrest and bondage of my Christian life. | believe thou didst die to
set me free, not only in the future, but now and here. | believe thou art
stronger than Satan, and that thou canst keep me, even me, in my extreme of
weekness, from fdling into his snares or yielding obedience to his
commands. And, Lord, | am going to trust thee to keep me. | have tried
keeping mysdlf, and have failed, and falled most grievously. | am absolutely
helpless; so now | will trust thee. | will give mysdf to thee; | keep back no
reserves. Body, soul, and spirit, | present myself to thee, aworthless lump of
clay, to be made into anything thy love and thy wisdom shdl choose. And
now, | am thine. | believe thou dost accept that which | present to thee; |
believe that this poor, wesk, foolish heart has been taken possession of by
thee, and thou hast even at this very moment begun to work in me to will and
to do of thy good pleasure. | trust thee utterly, and | trust thee now!"

Are you dfraid to take this step? Does it seem too sudden, too much like a



leap in the dark? Do you not know that the steps of faith always "fall on the
seeming void, but find the rock beneath”? A man, having to descend a well
by arope, found, to his horror, when he was a grest way down, that it was
too short. He had reached the end, and yet was, he estimated, about thirty
feet from the bottom of the well. He knew not what to do. He had not the
strength or skill to climb up the rope, and to let go was to be dashed to
pieces. His arms began to fail, and at last he decided that as he could not
hold on much longer, he might as well let go and meet his fate at once. He
resigned himsedlf to destruction, and loosened his grasp. He fdl! To the
bottom of the well it was -- just three inches!

If ever your feet are to touch the "rock beneath," you must let go of every

holding-place and drop into God; for there is no other way. And to do it
now may save you months and even years of strain and weariness.

In al the old castles of England there used to be a place called the keep. It
was dways the strongest and best protected place in the castle, and in it were
hidden dl who were wesk and helpless and unable to defend themselves in
times of danger. Had you been a timid, helpless woman in such a castle
during atime of siege, would it have seemed to you aleap in the dark to have
hidden yoursef there? Would you have been afraid to do it? And shall we be
afraid to hide ourseves in the keeping power of our Divine Keeper, who
neither slumbers nor sleeps, and who has promised to preserve our going
out and our coming in, from this time forth and even forever more?

5. DIFFICULTIES CONCERNING CONSECRATION

It is very important that Christians should not be ignorant of the devices of
the enemy; for he stands ready to oppose every onward step of the soul's
progress. And especidly is he busy when he sees a believer awvakened to a
hunger and thirst after righteousness, and seeking to reach out to apprehend
al the fulness that is in the Lord Jesus Christ for him.

One of the first difficulties he throws in the way of such a oneis concerning
consecration. The seeker after holiness is told that he must consecrate
himself; and he endeavors to do so. But a once he meets with a difficulty.
He has done it, as he thinks, and yet does not fed differently from before;
nothing seems changed, as he has been led to expect it would be, and he is
completely baffled, and asks the question amost despairingly, "How am | to
know when | am consecrated?"

The one grand temptation which has met such a soul at this juncture is the
temptation which never fails to assert itself on every possible occasion, and
generally with marked success, and that is in reference to feding. The soul
cannot believeit is consecrated until it feels that it is; and because it does not
feel that God has taken it in hand, it cannot believe that He has. As usud, it
puts feeling first and faith second. Now, God's invarigble rule is faith first
and fedling second, in everything; and it is striving against the inevitable when
we seek to make it different.

The way to meet this temptation, then, in reference to consecration, is simply
to take God's side in the matter, and to put faith before feding. Give yourself
to the Lord definitely and fully, according to your present light, asking the
Holy Spirit to show you dl that is contrary to God, either in your heart or
life. If He shows you anything, give it to the Lord immediately, and say in
reference to it, "Thy will be done." If He shows you nothing, then you must
believe that there is nothing, and must conclude that you have given Him all.
Then you must believe that He takes you. You positively must not wait to
feel ether that you have given yoursdf or that He has taken you. You must
simply believe it, and reckon it to be the case.

If you were to give an estate to a friend, you would have to giveit, and he
would have to receive it by faith. An estate is not a thing that can be picked
up and handed over to another; the gift of it and its reception are adtogether a
menta transaction and therefore one of faith. Now, if you should give an
estate one day to a friend, and then should go away and wonder whether you
really had given it, and whether he had actually taken it and considered it his
own, and should fed it necessary to go the next day and renew the gift; and
if on the third day you should still fed a similar uncertainty about it, and
should again go and renew the gift, and on the fourth day go through alike
process, and so on, day after day for months and years, what would your
friend think, and what at last would be the condition of your own mind in
referenceto it? Your friend certainly would begin to doubt whether you ever
had intended to give it to him at al; and you yourself would be in such
hopeless perplexity about it , that you would not know whether the estate
was yours, or his, or whose it was.

Now, is not this very much the way in which you have been acting towards
God in this matter of consecration? You have given yoursdf to Him over
and over dalily, perhaps for months, but you have invariably come away from
your seasons of consecraion wondering whether you redly have given
yoursdlf after al, and whether He has taken you; and because you have not
felt any differently, you have concluded a last, after many painful tossings,
that the thing has not been done. Do you know, dear believer, that this sort
of perplexity will last forever, unless you cut it short by faith? You must

come to the point of reckoning the matter to be an accomplished and settled
thing, and leaving it there, before you can possibly expect any change of
feding what ever.

The very law of offerings to the Lord settles this as a primary fact, that
everything which is given to Him becomes by that very act something holy,
set gpart from al other things, and cannot without sacrilege be put to any
other uses. "Notwithstanding, no devoted thing that a man shal devote unto
the Lord of al that he hath, both of man and beast, and of the fidd of his
possession, shall be sold or redeemed: every devoted thing is most holy unto
the Lord." Having once given it to the Lord, the devoted thing henceforth
was reckoned by al Isradl as being the Lord's, and no one dared to stretch
forth a hand to reteke it. The giver might have made his offering very
grudgingly and half-heartedly, but having made it, the matter was taken out of
his hands atogether, and the devoted thing by God's own law became "most
holy unto the Lord."

It was not the intention of the giver that made it holy, but the holiness of the
receiver. "The dtar sanctifies the gift." And an offering once laid upon the
dtar, from that moment belonged to the Lord. | can imagine an offerer who
had deposited a gift, beginning to search his heart as to his sincerity and
honesty in doing it, and coming back to the priest to say that he was afraid
after al he had not given it right, or had not been perfectly sincere in giving it.
| fed sure that the priest would have silenced him at once with saying, "As to
how you gave your offering, or what were your motives in giving it, | do not
know. The facts are that you did give it, and that it is the Lord's, for every
devoted thing is most holy unto Him. It is too late to recal the transaction
now." And not only the priest but al Israel would have been aghast at the
man who, having once given his offering, should have reached out his hand
to take it back. And yet, day after day, earnest-hearted Christians, who
would have shuddered at such an act of sacrilege on the part of a Jew, are
guilty in their own experience of a similar act, by giving themselves to the
Lord in solemn consecration, and then through unbédlief taking back that
which they have given.

Because God is not visibly present to the eye, it is difficult to feel that a
transaction with Him is red. | suppose if, when we made our acts of
consecration, we could actualy see Him present with us, we should fed it to
be a very red thing, and would redize that we had given our word to Him
and could not dare to take it back, no matter how much we might wish to do
so0. Such a transaction would have to us the binding power that a spoken
promise to an earthly friend aways has to a man of honor. And what we
need is to see that God's presence is a certain fact aways, and that every act
of our soul is done right before Him, and that a word spoken in prayer is as
redly spoken to Him, as if our eyes could see Him and our hands could
touch Him. Then we shal cease to have such vague conceptions of our
relations with Him, and shall fedl the binding force of every word we say in
His presence.

I know some will say here, "Ah, yes; but if He would only speak to me, and
say that He took me when | gave mysdlf to Him, | would have no trouble
then in believing it." No, of course you would not; but He does not generally
say this until the soul has first proved its loyaty by believing what He has
dready said. It is he that believeth who has the witness, not he that doubteth.
And by His very command to us to present ourselves to Him a living
sacrifice, He has pledged Himself to receive us. | cannot conceive of an
honorable man asking another to give him a thing which, after al, he was
doubtful about taking; still less can | conceive of a loving parent acting so



towards a darling child. "My son, give me thy heart," is a sure warrant for
knowing that the moment the heart is given, it will be taken by the One who
has commanded the gift. We may, nay we must, feel the utmost confidence
then that when we surrender ourselves to the Lord, according to His own
command, He does then and there receive us, and from that moment we are
His. A redl transaction has taken place, which cannot be violated without
dishonor on our part, and which we know will not be violated by Him.

In Deut. 26:17-19, we see God's way of working under these

circumstances:--

"Thou hast avouched the Lord this day to be thy God, and to wak in His
ways and to keep His statutes, and His commandments, and His judgments,
and to hearken unto His voice; and the Lord hath avouched thee this day to
be His peculiar people, as He hath promised thee, and that thou shouldst
keep dl His commandments; ...and that thou mayest be an holy people unto
the Lord, as He hath spoken.”

When we avouch the Lord to be our God, and that we will walk in His ways
and keep His commandments, He avouches us to be His, and that we shall
keep al His commandments. And from that moment He takes possession of
us. This has always been His principle of working, and it continues to be so.
"Every devoted thing is most holy to the Lord." This seems to me so plain
as scarcely to admit of a question.

But if the soul still feels in doubt or difficulty, let me refer you to a New
Testament declaration which approaches the subject from a different side,
but which settles it, | think, quite as definitely. It is in | John 5:14, 15, and
reads: "And this is the confidence that we have in Him, that if we ask
anything according to His will, He heareth us; and if we know that He hear
us, whatsoever we ask, we know that we have the petitions that we desired
of Him." Is it according to His will that you should be entirely consecrated to
Him? There can be, of course, but one answer to this, for He has
commanded it. Is it not aso according to His will that He should work in
you to will and to do of His good pleasure? This question also can have but
one answer, for He has declared it to be His purpose. You know, then, that
these things are according to His will, therefore on God's own word you are
obliged to know that He hears you; and knowing this much, you are
compelled to go further and know that you have the petitions that you have
desired of Him. That you have, | say, not will have, or may have, but have
now in actual possession. It is thus that we "obtain promises” by faith. It is
thus that we have "access by faith" into the grace that is given us in our Lord
Jesus Christ. It is thus, and thus only, that we come to know our hearts are
"purified by faith," and are enabled to live by faith, to stand by faith, to walk
by faith.

| desire to make this subject so plain and practical that no one need have any
further difficulty about it, and therefore | will repeat again just what must be
the acts of your soul in order to bring you out of this difficulty about
consecration.

| suppose that you have trusted the Lord Jesus for the forgiveness of your
sins, and know something of what it is to belong to the family of God, and
to be made an her of God through fath in Christ. And now you feel
springing up in your soul the longing to be conformed to the image of your
Lord. In order for this, you know there must be an entire surrender of
yoursdf to Him, that He may work in you all the good pleasure of His will;
and you have tried over and over to do it, but hitherto without any apparent
SUCCESS.

At this point it is that | desire to help you. What you must do now is to come
once moreto Him in a surrender of your whole sélf to His will, as complete
as you know how to make it. You must ask Him to reveal to you by His
Spirit any hidden rebellion; and if He reveas nothing, then you must believe
that there is nothing, and that the surrender is complete. This must, then, be
considered a settled matter. You have abandoned yoursdf to the Lord, and
from henceforth you do not in any sense belong to yourself; you must never
even so much as listen to a suggestion to the contrary. If the temptation
comes to wonder whether you redly have completely surrendered yoursdlf,
meet it with an assertion that you have. Do not even argue the matter. Repd

any such idea instantly and with decision. You meant it then, you mean it
now, you have redly done it. Your emotions may clamor against the
surrender, but your will must hold firm. It is your purpose God looks at, not
your fedlings about that purpose, and your purpose, or will, is therefore the
only thing you need attend to.

The surrender, then, having been made, is never to be questioned or recalled:
the next point is to believe that God takes that which you have surrendered,
and to reckon that it is His. Not that it will be a some future time, but is now;
and that He has begun to work in you to will, and to do, of His good
pleasure. And here you must rest. There is nothing more for you to do, for
you are the Lord's now, absolutely and entirely in His hands, and He has
undertaken the whole care and management and forming of you; and will,
according to His word, "work in you that which is well-pleasing in His sight
through Jesus Christ." But you must hold steadily here. If you begin to
question your surrender, or God's acceptance of it, then your wavering faith
will produce awavering experience, and He cannot work. But while you trust
He works, and the result of His working always is to change you into the
image of Christ, from glory to glory, by His mighty Spirit.

Do you, then, now a this moment surrender yourself wholly to Him? You
answer, Yes. Then, my dear friend, begin a once to reckon that you are His;
that He has taken you, and that He is working in you to will and to do of His
good pleasure. And keep on reckoning this. You will find it a great help to
put your reckoning into words, and to say over and over to yourself and to
your God, "Lord, | am thing; | do yield mysdf up to thee entirely, and |
believe that thou dost take me. | leave mysdf with thee. Work in me dl the
good pleasure of thy will, and | will only lie still in thy hands, and trust thee.”

Make this a daily definite act of your will, and many times a day recur to it,
as being your continual attitude before Him. Confess it to yourself. Confess
it to your God. Confess it to your friends. Avouch the Lord to be your God
continualy and unwaveringly, and declare your purpose of walking in His
ways and keeping His statutes; and you will find in practica experience that
He has avouched you to be His peculiar people and that you shall keep al
His commandments, and that you will be "an holy people unto the Lord, as
He hath spoken.”

A few simple rules may be found helpful here. | would advise the use of
them in daily times of devotion, making them the definite test and attitude of
the soul, until the light shines clearly on this matter.

I. Express in definite words your faith in Christ as your
Saviour; and acknowledge definitely that you believe He has reconciled you
to God; according to 2 Cor. 5:18, 19.

1. Definitdly acknowledge God as your Father, and
yoursdf as His redeemed and forgiven child; according to Gal. v: 6.

111. Definitely surrender yourself to be al the Lord's, -body,
soul, and spirit; and to obey Him in everything where His will is made
known; according to Rom. 12:12.

V. Believe and continue to believe, against all seemings,
that God takes possession of that which you thus abandon to Him, and that
He will henceforth work in you to will and to do of His good pleasure, unless
you consciously frustrate His grace; according to 2 Cor. 6:17-18, and Phil.
2:13.

V. Pay no atention to your fedings as a test of your
relations with God, but simply attend to the state of your will and of your
faith. And count al these steps you are now taking as settled, though the
enemy may make it seem otherwise. Heb. 10:22-23.

VI. Never, under any circumstances, give way for one
single moment to doubt or discouragement. Remember, that al
discouragement is from the devil, and refuse to admit it; according to John
141, 27.

VII. Cultivate the habit of expressing your faith in definite
words, and repeat often, "1 am al the Lord's and He is working in me now to
will and to do of His good pleasure; according to Heb. 13:21



6. DIFFICULTIES CONCERNING FAITH

The next step after consecration, in the soul's progress out of the wilderness
of Christian experience, into the land that floweth with milk and honey, is
that of faith. And here, as in thefirst step, the enemy is very skillful in
making difficulties and interposing obstacles.

The child of God, having had his eyes opened to see the fulness thereisin
Jesus for him, and having been made to long to appropriate that fulness to
himself, is met with the assertion on the part of every teacher to whom he
applies, that this fulness is only to be recelved by faith. But the subject of
faith is involved in such a hopeless mystery in his mind, that this assertion,
instead of throwing light upon the way of entrance, only seems to make it
more difficult and involved than ever.

"Of courseit is to be by faith," he says, "for | know that everything in the
Christian life is by faith. But then, that is just what makes it so hard, for |
have no faith, and | do not even know what it is, nor how to get it." And,
baffled at the very outset by this insuperable difficulty, heis plunged into
darkness, and amost despair.

This trouble al arises from the fact that the subject of faith is very generaly
misunderstood; for in redlity faith is the plainest and most simple thing in the
world, and the most easy of atainment.

Your idea of faith, | suppose, has been something like this. You have looked
upon it as in some way a sort of thing, either areligious exercise of soul, or
an inward gracious disposition of heart; something tangible, in fact, which,
when you have got, you can look at and rejoice over, and use as a passport
to God's favor, or a coin with which to purchase His gifts. And you have
been praying for faith, expecting all the while to get something like this, and
never having received any such thing, you are insisting upon it that you have
no faith. Now faith, in fact, is not in the least this sort of thing. It is nothing
at all tangible. It is simply believing God, and, like sight, it is nothing apart
from its object. You might as well shut your eyes and look inside to see
whether you have sight, as to look inside to discover whether you have faith.
Y ou see something, and thus know that you have sight; you believe
something, and thus know that you have faith. For, as sight is only seeing,
so faith is only believing. And as the only necessary thing about seeing is,
that you see the thing as it is, so the only necessary thing about believing is,
a you believe the thing as it is. The virtue does not lie in your believing, but
in the thing you believe. If you believe the truth you are saved; if you believe
alieyou are lost. The believing in both cases is the same; the things believed
in are exactly opposite, and it is this which makes the mighty difference.

Y our salvation comes, not because your faith saves you, but because it links
you on to the Saviour who saves; and your believing is redly nothing but the
link.

| do beg of you to recognize, then, the extreme simplicity of faith; that it is
nothing more nor less than just believing God when He says He either has
done something for us, or will do it; and then trusting Him to do it. It is so
simplethat it is hard to explain. If any one asks me what it means to trust
another to do a piece of work for me, | can only answer that it means letting
that other one do it, and fedling it perfectly unnecessary for meto do it
myself. Every one of us has trusted very important pieces of work to others
in this way, and has fdlt perfect rest in thus trusting, because of the
confidence we have had in those who have undertaken to do it. How
constantly do mothers trust their most precious infants to the care of nurses,
and feel no shadow of anxiety? How continualy we are dl of us trusting our
health and our lives, without a thought of fear, to cooks and coachmen,
engine drivers, railway conductors, and all sorts of paid servants, who have
us completely at their mercy, and could plunge us into misery or desth ina
moment, if they chose to do so, or even if they failed in the necessary
carefulness? All this we do, and make no fuss about it. Upon the slightest
acquaintance, often, we thus put our trust in people, requiring only the
genera knowledge of human nature, and the common rules of human
intercourse; and we never fed as if we were doing anything in the least
remarkable.

Y ou have done dl this yourself, dear reader, and are doing it continually.
Y ou would not be able to live in this world and go through the customary
routine of life a single day, if you could not trust your fellow-men. And it
never enters into your head to say you cannot.

But yet you do not hesitate to say, continually, that you cannot trust your
God!

I wish you would just now try to imagine yoursef acting in your human
relations as you do in your spiritud relations. Suppose you should begin
tomorrow with the notion in your head that you could not trust anybody,
because you had no faith. When you sat down to breakfast you would say,
"I cannot eat anything on this table, for | have no faith, and | cannot believe
the cook has not put poison in the coffee, or that the butcher has not sent
home diseased meat." So you would go starving away. Then when you went
out to your daily avocations, you would say, "I cannot ride in the railway
train, for | have no faith, and therefore | cannot trust the engineer, nor the
conductor, nor the builders of the carriages, nor the managers of the road.”
So you would be compelled to walk everywhere, and grow unutterably
weary in the effort, besides being actualy unable to reach many of the places
you could have reached in the train. Then, when your friends met you with
any statements, or your business agent with any accounts, you would say, "I
am very sorry that | cannot believe you, but | have no faith, and never can
believe anybody." If you opened a newspaper you would be forced to lay it
down again, saying, "I really cannot believe aword this paper says, for |
have no faith; | do not believe thereis any such person as the queen, for |
never saw her; nor any such country as Ireland, for | was never there. And |
have no faith, so of course | cannot believe anything that | have not actualy
felt and touched mysdif. It is agrest trid, but | cannot help it, for | have no
faith."

Just picture such a day as this, and see how disastrous it would be to
yourself, and what utter folly it would appear to any one who should watch
you through the whole of it. Redlize how your friends would fed insulted,
and how your servants would refuse to serve you another day. And then ask
yourself the question, if this want of faith in your fellow-men would be so
dreadful, and such utter folly, what must it be when you tell God that you
have no power to trust Him nor to believe His word; that "it is a great trid,
but you cannot help it, for you have no faith"?

Is it possible that you can trust your fellow-men and cannot trust your God?
That you can receive the "witness of men," and cannot receive the "witness
of God"? That you can believe man's records, and cannot believe God's
record? That you can commit your dearest earthly interests to your weak,
failing fellow-creatures without a fear, and are afraid to commit your spiritual
interests to the blessed Saviour who shed His blood for the very purpose of
saving you, and who is declared to be "able to save you to the uttermost"?

Surely, surely, dear believer, you, whose very name of believer implies that
you can believe, will never again dare to excuse yourself on the plea of
having no faith. For when you say this, you mean of course that you have no
faith in God, since you are not asked to have faith in yourself, and you
would bein avery wrong condition of soul if you had. Let me beg of you
then, when you think or say these things, aways to complete the sentence
and say, "I have no faith in God, | cannot believe God"; and this | am sure
will soon become so dreadful to you, that you will not dare to continueit.

But you say, | cannot believe without the Holy Spirit. Very well; will you
conclude that your want of faith is because of the failure of the blessed
Spirit to do His work? For if it is, then surely you are not to blame, and need
fedl no condemnation; and all exhortations to you to believe are useless.

But, no! Do you not see that, in taking up this position, that you have no
faith and cannot believe, you are not only "making God aliar,” but you are
aso manifesting an utter want of confidence in the Holy Spirit? For Heis
aways ready to help our infirmities. We never have to wait for Him, Heis
aways waiting for us. And | for my part have such absolute confidencein
the blessed Holy Ghost, and in His being adways ready to do his work, that |
dare to say to every one of you, that you can believe now, at this very
moment, and that if you do not, it is not the Spirit's fault, but your own.

Put your will then over on to the believing side. Say, "Lord | will believe, |
do believe," and continue to say it. Insist upon believing, in the face of every
suggestion of doubt with which you may be tempted. Out of your very
unbelief, throw yourself headlong on to the word and promises of God, and
dare to abandon yourself to the keeping and saving power of the Lord
Jesus. If you have ever trusted a precious interest in the hands of any earthly



friend, | abjure you, trust yourself now and all your spiritual interests in the
hands of your Heavenly Friend, and never, never, NEVER allow yourself to
doubt again.

And remember, there are two things which are more utterly incompatible
than even oil and water, and these two are trust and worry. Would you call it
trust, if you should give something into the hands of a friend to attend to for
you, and then should spend your nights and days in anxious thought and
worry as to whether it would be rightly and successfully done? And can you
call it trust, when you have given the saving and keeping of your soul into
the hands of the Lord, if day after day and night after night you are spending
hours of anxious thought and questionings about the matter? When a
believer redly trusts anything, he ceases to worry about that thing which he
has trusted. And when he worries, it is a plain proof that he does not trust.
Tested by this rule, how little red trust there is in the Church of Christ! No
wonder our Lord asked the pathetic question, "When the Son of Man
cometh shal hefind faith on the earth?' He will find plenty of activity, a
great ded of earnestness, and doubtless many consecrated hearts; but shall
he find faith, the one thing He values more than dl the rest? It is a solemn
question, and | would that every Christian heart would ponder it well. But
may the time past of our lives suffice us to have shared in the unbélief of the
world; and let us every one, who know our blessed Lord and His
unspeskable trustworthiness, set to our sed that Heiis true, by our generous
abandonment of trust in Him.

| remember, very early in my Christian life, having every tender and loya
impulse within me stirred to its depths by an appea | met with in avolume
of old sermons to dl who loved the Lord Jesus, that they should show to
others how worthy He was of being trusted, by the steadfastness of their
own faith in Him. And | remember my soul cried out with an eager longing
that | might be called to walk in paths so dark, that an utter abandonment of
trust might be my blessed and glorious privilege.

"Y e have not passed this way heretofore,” it may be; but today it is your
happy privilege to prove, as never before, your loyal confidence in the Lord
by starting out with Him on alife and walk of faith, lived moment by
moment in absolute and childlike trust in Him.

Y ou have trusted Him in afew things, and He has not failed you. Trust Him
now for everything, and see if He does not do for you exceeding abundantly
above all that you could ever have asked or thought; not according to your
power or cgpacity, but according to His own mighty power, that will work in
you al the good pleasure of His most blessed will.

You find no difficulty in trusting the Lord with the management of the
universe and all the outward creation, and can your case be any more
complex or difficult than these, that you need to be anxious or troubled
about his management of it. Away with such unworthy doubtings! Take your
stand on the power and trustworthiness of your God, and see how quickly
al difficulties will vanish before a steadfast determination to believe. Trust in
the dark, trust in the light, trust at night, and trust in the morning, and you
will find that the faith, which may begin by a mighty effort, will end sooner
or later by becoming the easy and natura habit of the soul.

All things are possible to God, and "dl things are possible to him that
believeth." Faith has, in times past, "subdued kingdoms, wrought
righteousness, obtained promises, stopped the mouths of lions, quenched
the violence of fire, escaped the edge of the sword, waxed valiant in fight,
turned to flight the armies of the aliens"; and faith can do it again. For our
Lord Himsdlf says unto us, "If ye have faith as agrain of mustard seed, ye
shall say unto this mountain, Remove hence to yonder place, and it shall
remove; and nothing shall be impossible unto you."

If you are a child of God &t dl, you must have &t least as much faith as a
grain of mustard seed, and therefore you dare not say again that you cannot
trust because you have no faith. Say rather, "1 can trust my Lord, and | will
trust Him, and not al the powers of earth or hell shall be able to make me
doubt my wonderful, glorious, faithful Redeemer!"

In that grestest event of this century, the emancipation of our slaves, thereis
awonderful illustration of the way of faith. The slaves recelved their freedom

by faith, just as we must receive ours. The good news was carried to them
that the government had proclaimed their freedom. As a matter of fact they
were free the moment the Proclamation was issued, but as a matter of
experience they did not come into actual possession of their freedom until
they had heard the good news and had believed it. The fact had to come
first, but the believing was necessary before the fact became available, and
the feeling would follow last of al. This is the divine order always, and the
order of common-sense as well. |. The fact. I1. Thefaith. I11. The feding.
But man reverses this order and says, |. Thefeding. II. The faith. I1l. The
fact.

Had the slaves followed man's order in regard to their emancipation, and
refused to believe in it until they had first fet it, they might have remained in
slavery along while. | have heard of one instance where this was the case. In
alittle out-of-the-way Southern town a Northern lady found, about two or
three years after the war was over, some slaves who had not yet taken
possession of their freedom. An assertion of hers, that the North had set
them free, aroused the atention of an old colored auntie, who interrupted her
with the eager question,--

"O missus, is we free?"
"Of course you are," replied the lady.
"O missus, is you sure?' urged the woman, with intensest eagerness.

"Certainly, | am sure," answered the lady. "Why, is it possible you did not
know it?"

"Well," said the woman, " we heered tell as how we was free, and we asked
master, and he 'lowed we wasn't, and so we was afraid to go. And then we
heered tell again, and we went to the cunnel, and he 'lowed we'd better stay
with ole massa. And so we's just been off and on. Sometimes we'd hope we
was free, and then again we'd think we wasn't. But now, missus, if you is
surewe is free, won't you tell me al about it?"

Seeing that this was a case of real need, the lady took the pains to explain
the whole thing to the poor woman; al about the war, and the Northern
army, and Abraham Lincoln, and his Proclamation of Emancipation, and the
present freedom.

The poor slave listened with the most intense eagerness. She heard the good
news. She believed it. And when the story was ended, she walked out of the
room with an air of the utmost independence, saying as she went, -- "I's
free! I's ain't agoing to stay with ol massa any longer!"

She had &t last received her freedom, and she had received it by faith. The
government had declared her to be free long before, but this had not availed
her, because she had never yet believed in this declaration. The good news
had not profited her, not being "mixed with faith" in the one who heard it.
But now she believed, and believing, she dared to reckon hersef to be free.
And this, not because of any change in hersdlf or her surroundings, not
because of any feelings of emotions of her own heart, but because she had
confidence in the word of another, who had come to her proclaiming the
good news of her freedom.

Need | make the application? In a hundred different messages God has
declared to us our freedom, and over and over He urges us to reckon
ourselves free. Let your faith then lay hold of His proclamation, and assert it
to betrue. Declare to yoursdf, to your friends, and in the secret of your soul
to God, that you are free. Refuse to listen for amoment to the lying
assertions of your old master, that you are still his slave. Let nothing
discourage you, no inward fedlings nor outward signs. Hold on to your
reckoning in the face of al opposition, and | can promise you, on the
authority of our Lord, that according to your faith it shal be unto you.

Of dll the worships we can bring our God, none is so sweet to Him as this
utter self-abandoning trust;, and none brings Him so much glory. Therefore
in every dark hour remember that "though now for a season, if need be, ye
are in heaviness through manifold temptations,” it is in order that "the trid of
your faith, being much more precious than of gold that perisheth, though it
be tried with fire, might be found unto praise, and honor, and glory, at the
appearing of Jesus Christ."



7. DIFFICULTIES CONCERNING THE WILL

When the child of God has, by theway of entire abandonment and absolute
trust, stepped out of himsdf into Christ, and has begun to know something
of the blessedness of the life hid with Christ in God, there is one form of
difficulty which is very likely to start up in his path. After the first emotions
of peace and rest have somewhat subsided, or if, as is sometimes the case,
they have never seemed to come at dl, he begins to fed such an utter
unredity in the things he has been passing through, that he seems to himself
like a hypocrite, when he says or even thinks they are real. It seems to him
that his belief does not go below the surface, that it is a mere lip-bélief, and
therefore of no account, and that his surrender is not a surrender of the heart,
and therefore cannot be acceptable to God. He is afraid to say he is
dtogether the Lord's, for fear he will be telling an untruth, and yet he cannot
bring himsef to say he is not, because he longs for it so intensely. The
difficulty is red and very disheartening.

But there is nothing here which will not be very easily overcome, when the
Christian once thoroughly understands the principles of the new life, and has
learned how to live in it. The common thought is, that this life hid with Christ
in God is to be lived in the emotions, and consequently al the attention of
the soul is directed towards them, and as they are satisfactory or otherwise,
the soul rests or is troubled. Now the truth is thet this lifeis not to belived in
the emotions at dl, but in the will, and therefore the varying states of emotion
do not in the least disturb or affect the redity of the life, if only the will is
kept steadfastly abiding in its center, God's will.

To make this plain, | must enlarge a little. Fenelon says somewhere, that
"pure religion resides in the will lone." By this he means that as the will is
the governing power in the man's nature, if the will is set straight, al the rest
of the nature must come into harmony. By the will | do not mean the wish of
the man, nor even his purpose, but the choice, the deciding power, the king,
to which all that is in the man must yield obedience. It is the man, in short,
the "Ego," that which we feel to be ourselves.

It is sometimes thought that the emotions are the governing power in our
nature. But, as a matter of practical experience, | think we al of us know that
there is something within us, behind our emotions, and behind our wishes, --
an independent self, -- that after al decides everything and controls
everything. Our emotions belong to us, and are suffered and enjoyed by us,
but they are not ourselves; and if God is to take possession of us, it must be
into this central will or persondity that He shdl enter. If, then, He is reigning
there by the power of His Spirit, al the rest of our nature must come under
His sway; and as the will is, so is the man.

The practical bearing of this truth upon the difficulty | am considering is very
great. For the decisions of our will are often so directly opposed to the
decisions of our emotions, that, if we are in the habit of considering our
emotions as the test, we shall be very apt to fed like hypocrites in declaring
those things to be real which our will alone has decided. But the moment we
see that the will is king, we shall utterly disregard anything that clamors
against it, and shall clam as redl its decisions, let the emotions rebel as they

may.

| am aware that this is a difficult subject to dea with, but it is so exceedingly
practical in its bearing upon the life of faith, that | beg of you, dear reader,
not to turn from it until you have mastered it.

Perhaps an illustration will help you. A young man of grest intelligence,
seeking to enter into this new life, was utterly discouraged at finding himself
the slave to an inveterate habit of doubting. To his emotions nothing seemed
true, nothing seemed real; and the more he struggled the more unred did it all
become. He was told this secret concerning the will, that if he would only put
his will over on to the believing side; if he would choose to bdlieve; if, in
short, he would, in the Ego of his nature, say, "l will believe! 1 do believe!”
he need not trouble about his emotions, for they would find themselves
compelled, sooner or later, to come into harmony. "What!" he said,” do you
mean to tell me that | can choose to believe in that way, when nothing seems
true to me; and will that kind of believing be real?" "Yes," was the answer,
"your part is only this, -- to put your will over on God's side in this matter of
believing; and when you do this, God immediately takes possession of it,
and works in you to will of His good pleasure, and you will soon find that
He has brought al the rest of your nature into subjection to Himself." "Wdll,"

was the answer, "I can do this. | cannot control my emotions, but | can
control my will, and the new life begins to look possible to me, if it is only
my will that needs to be set straight in the matter. | can give my will to God,
and | do!"

From that moment, disregarding al the pitiful clamoring of his emotions,
which continually accused him of being a wretched hypocrite, this young
man held on steadily to the decision of his will, answering every accusation
with the continued assertion that he chose to believe, he meant to bdieve, he
did believe; until at the end of a few days he found himself triumphant, with
every emotion and every thought brought into captivity to the mighty power
of the blessed Spirit of God, who had taken possession of the will thus put
into His hands. He had held fast the profession of his faith without wavering,
athough it had seemed to him that, as to real faith itself, he had none to hold
fast. At times it had drained al the will power he possessed to his lips, to say
that he believed, so contrary was it to al the evidence of his senses or of his
emotions. But he had caught the idea that his will was, after all, himself, and
that if he kept that on God's side, he was doing al he could do, and that
God aone could change his emotions or control his being. The result has
been one of the grandest Christian lives | know of, in its marvelous
simplicity, directness, and power over sin.

The secret lies just here. That our will, which is the spring of al our actions,
is in our natura state under the control of self, and self has been working it in
us to our utter ruin and misery. Now God says, "Yield yourselves up unto
Me, as those that are alive from the dead, and | will work in you to will and
to do of my good pleasure” And the moment we yield ourselves, He of
course takes possession of us, and does work in us "that which is well
plessing in His sight through Jesus Christ," giving us the mind that was in
Christ, and transforming us into His image. (See Rom. 12:1-2.)

Let us take another illustration. A lady, who had entered into this life hid with
Christ, was confronted by a great prospective trid. Every emotion she had
within her rose up in rebellion against it, and had she considered her
emotions to be her king, she would have been in utter despair. But she had
learned this secret of the will, and knowing that, at the bottom, she herself
did really choose the will of God for her portion, she did not pay the
slightest attention to her emotions, but persisted in meeting every thought
concerning the trial, with the words, repeated over and over, "Thy will be
done! Thy will be done!" asserting in the face of dl her rebelling fedings, that
she did submit her will to God's, that she chose to submit, and that His will
should be and was her delight! The result was, that in an incredibly short
space of time every thought was brought into captivity; and she began to
find even her very emotions rejoicing in the will of God.

Again, there was alady who had a besetting sin, which in her emotions she
dearly loved, but which in her will she hated. Having believed hersdf to be
necessarily under the control of her emotions, she had therefore thought she
was unable to conquer it, unless her emotions should first be changed. But
she learned this secret concerning the will, and going to her knees she said,
"Lord, Thou seest that with one part of my nature | love this sin, but in my
rea centra sdf | hate it. And now | put my will over on thy side in the
matter. | will not do it any more. Do thou deliver me." Immediately God took
possession of the will thus surrendered to Himself, and began to work in her,
so that His will in the matter gained the mastery over her emotions, and she
found hersdf delivered, not by the power of an outward commandment, but
by the inward power of the Spirit of God working in her that which was well
plessing in His sight.

And now, dear Christian, let me show you how to apply this principle to
your difficulties. Cease to consider your emotions, for they are only the
servants; and regard simply your will, which is the real king in your being. Is
that given up to God? Is that put into His hands? Does your will decide to
believe? Does your will choose to obey? If this is the case, then you are in
the Lord's hands, and you decide to believe, and you choose to obey; for
your will is yourself. And the thing is done. The transaction with God is as
rea, where only your will acts, as when every emotion coincides. It does not
seem as red to you; but in God's sight it is as rea. And when you have got
hold of this secret, and have discovered that you need not attend to your
emotions, but simply to the state of your will, all the Scripture commands, to
yield yourself to God, to present your sef aliving sacrifice to Him, to abide



in Christ, to walk in the light, to die to self, become possible to you; for you
are conscious that, in al these, your will can act, and can take God's side:
wheress, if it had been your emotions that must do it, you would sink down
in despair, knowing them to be utterly uncontrollable.

When, then, this fedling of unredity or hypocrisy comes, do not be troubled
by it. It is only in your emotions, and is not worth a moment's thought. Only
seeto it that your will is in God's hands; that your inward self is abandoned
to His working; that your choice, your decision, is on His side; and there
leave it. Your surging emotions, like a tossing vessel, which, by degrees,
yields to the steady pull of the cable, finding themselves attached to the
mighty power of God by the choice of your will, must inevitably come into
captivity, and give in therr alegiance to Him; and you will verify the truth of
the saying that, "If any man will do His will, he shall know of the doctrine.”

The will is like a wise mother in a nursery; the fedings are like a set of
clamoring, crying children. The mother decides upon a certain course of
action, which she believes to be right and best. The children clamor against
it, and declare it shal not be. But the mother, knowing that she is mistress
and not they, pursues her course camly, unmoved by their clamors, and
takes no notice of them except in trying to soothe and quiet them. The result
is that the children are sooner or later compelled to yield, and fal in with the
decision of the mother. Thus order and harmony are preserved. But if that
mother should for a moment let in the thought that the children were the
mistresses instead of herséf, confusion would reign unchecked. Such
instances have been known in family life! And in how many souls at this very
moment is there nothing but confusion, simply because the fedings are
alowed to govern, instead of the will!

Remember, then, that the red thing in your experience is what your will
decides, and not the verdict of your emotions; and that you are far more in
danger of hypocrisy and untruth in yielding to the assertions of your feelings,
than in holding fast to the decision of your will. So that, if your will is on
God's side, you are no hypocrite a this moment in claiming as your own the
blessed redlity of belonging dtogether to Him, even though your emotions
may al declare the contrary.

I am convinced that, throughout the Bible, the expressions concerning the
"heart" do not mean the emotions, tha which we now understand by the
word "heart"; but they mean the will, the personality of the man, the man's
own centrd self; and that the object of God's dedings with man is, that this
"I" may be yielded up to Him, and this centra life abandoned to His entire
control. It is not the feelings of the man God wants, but the man himself.

Have you given Him yourself, dear reader? Have you abandoned your will to
His working? Do you consent to surrender the very center of your being into
His hands? Then, let the outposts of your nature clamor as they may, it is
your right to say, even now, with the apostle, "I am crucified with Christ;
nevertheless, | live; yet not I, but Christ liveth in me: and the life which | now
live in the flesh, | live by the faith of the Son of God, who loved me, and
gave Himsdf for me."

After this chapter had been enclosed to the printer, the following remarkable
practical illustration of its teaching was presented by Pasteur T. Monod, of
Paris. It is the experience of a Presbyterian minister, which this Pasteur had
carefully kept for many years.

Newburgh, Sept. 26, 1842

Dear Brother, -- | take a few moments of that time which | have devoted to
the Lord, in writing a short epistle to you, His servant. It is sweet to fed we
are wholly the Lord's, that He has received us and called us His. This is
religion, -- a rdinquishment of the principle of sef-ownership, and the
adoption in full of the abiding sentiment, "I am not my own, | am bought
with a price" Since | last saw you, | have been pressing forward, and yet
there has been nothing remarkable in my experience of which | can spesk;
indeed | do not know that it is best to look for remarkable things; but strive
to be holy, as God is holy, pressing right on toward the mark of the prize.

| do not fed myself qualified to instruct you; | can only tell you the way in
which | was led. The Lord dedls differently with different souls, and we
ought not to attempt to copy the experience of others, yet there are certain
things which must be attended to by every one who is seeking after a clean
heart.

There must be a personal consecration of all to God, a covenant made with
God, that we will be wholly and forever His. This | made intellectualy
without any change in my feeling with a heart full of hardness and darkness,
unbelief and sin and insensibility.

| covenanted to be the Lord's, and laid dl upon the altar, a living sacrifice, to
the best of my ability. And after | rose from my knees, | was conscious of
no change in my fedling. | was painfully conscious that there was no change.
But yet | was sure that | did, with al the sincerity and honesty of purpose of
which | was capable, make an entire and eternal consecration of myself to
God. | did not then consider the work done by any means, but | engaged to
abide in a state of entire devotion to God, a living perpetud sacrifice. And
now came the effort to do this.

| knew that | must believe that God did accept me, and had come in to dwell
in my heart. | was conscious | did not believe this, and yet | desired to do
so. | read with much prayer John's First Epistle, and endeavored to assure
my heart of God's love to me as an individual. | was sensible that my heart
was full of evil. | seemed to have no power to overcome pride, or to repel
evil thoughts, which | abhorred. But Christ was manifested to destroy the
works of the devil, and it was clear that the sin in my heart was the work of
the devil. | was enabled, therefore, to believe that God was working in me, to
will and to do, while | was working out my own savation with fear and
trembling.

| was convinced of unbélief, that it was voluntary and criminal. | clearly saw
that unbdief was an awful sin, it made the faithful God a liar. The Lord
brought before me my besetting sins which had dominion over me,
especially preaching myself instead of Christ, and indulging self-complacent
thoughts after preaching. | was enabled to make myself of no reputation, and
to seek the honor which cometh from God only. Satan struggled hard to beat
me back from the Rock of Ages but thanks to God | findly hit upon the
method of living by the moment, and then | found rest.

| trusted in the blood of Jesus dready shed, as a sufficient atonement for all
my past sins, and the future | committed wholly to the Lord, agreeing to do
His will under al circumstances as He should make it known, and | saw that
al | had to do was to look to Jesus for a present supply of grace, and to
trust Him to cleanse my heart and keep me from sin at the present moment.

| felt shut up to a momentary dependence upon the grace of Christ. | would
not permit the adversary to trouble me about the past or future, for | each
moment looked for the supply for that moment. | agreed that 1 would be a
child of Abraham, and wak by naked faith in the Word of God, and not by
inward feelings and emotions: | would seek to be a Bible Christian. Since that
time the Lord has given me a steady victory over sins which before enslaved
me. | delight in the Lord, and in His Word. | delight in my work as a minister:
my fellowship is with the Father and with His Son Jesus Christ. | am a babe
in Christ; | know my progress has been smal compared with that made by
many. My fedlings vary, but when | have feelings, | praise God, and | trust in
His word; and when | am empty and my fedlings are gone, | do the same. |
have covenanted to walk by faith and not by fedlings.

The Lord, | think, is beginning to revive His work among my people. "Praise
the Lord." May the Lord fill you with al His fulness and give you al the
mind of Christ. Oh, be faithful! Walk before God and be perfect. Preach the
Word. Be instant in season and out of season. The Lord loves you. He
works with you. Rest your soul fully upon that promise, "Lo, | am with you
away, even unto the end of the world."

Y our fellow soldier,
William Hill

There may be some who will object to this teaching, that it ignores the work
of the blessed Holy Spirit. But | must refer such to the introductory chapter
of this book, in which | have fully explained myself. | am not writing upon
that side of the subject; | am considering man's part in the matter, and not the
part of the Spirit. | realize intensely that al a man can do or try to do would
be utterly usdless, if the Holy Spirit did not work in that man continualy.
And it is only because | believe in the Spirit as a mighty power, ever present
and aways ready to do his work, that | can write as | do. But, like the wind
that bloweth where it listeth, and thou hearest the sound thereof, but canst
not tell whence it cometh, and whither it goeth, the operations of the Spirit
are beyond our control, and aso beyond our comprehension.



The results we know, and the steps on our part which lead to those resullts,
but we know nothing more. And yet, like aworkman in agreat manufactory,
who does not question the commands of his employer, and is not afraid to
undertake gpparent impossibilities, because he knows there is a mighty
unseen power, cdled steam, behind his machinery, which can accomplish it
al, so we dareto urge upon men that they shal simply and courageously set

17. ONENESS WITH CHRIST

All the dedlings of God with the soul of the believer are in order to bring him
into oneness with Himself, that the prayer of our Lord may befulfilled: "That
they dl may be one; as thou, Father, art in me and | in thee, that they dso
may be one inus." ... "l in them, and thou in me, that they may be made
perfect in one, and that the world may know that thou hast sent me, and hast
loved them as thou hast loved me."

This soul-union was the glorious purpose in the heart of God for His people
before the foundation of the world. It was the mystery hid from ages and
generations. It was accomplished in the incarnation of Christ. It has been
made known by the Scriptures. And it is realized as an actua experience by
many of God's dear children.

But not by all. It is true of all, and God has not hidden it or made it hard, but
the eyes of many are too dim and their hearts too unbelieving, and they fail to
grasp it. And it is for the very purpose of bringing them into the persond and
actual redlization of this, that the Lord is stirring up believers everywhere at
the present time to abandon themselves to Him, that He may work in them all
the good pleasure of His will.

All the previous steps in the Christian life lead up to this. The Lord has made
us for it; and until we have intelligently apprehended it, and have voluntarily
consented to embrace it, the travail of His soul for us is not satisfied, nor
have our hearts found their destined and final rest.

The usual course of Christian experience is pictured in the history of the
disciples. First they were awakened to see their condition and their need, and
they came to Christ and gave in their alegiance to Him. Then they followed
Him, worked for Him, believed in Him; and yet, how unlike Him! seeking to
be set up one aove the other; running away from the cross;
misunderstanding His mission and His words; forsaking their Lord in time of
danger; but still sent out to preach, recognized by Him as His disciples,
possessing power to work for Him. They knew Christ only "after the flesh,”
as outside of them, their Lord and Master, but not yet therr Life.

Then came Pentecost, and these disciples came to know Him as inwardly
reveded; as one with them in actual union, ther very indwelling Life.
Henceforth He was to them Christ within, working in them to will and to do
of His good pleasure; ddivering them by the law of the Spirit of His life from
the bondage to the law of sin and death, under which they had been held. No
longer was it between themselves and Him, awar of wills and a clashing of
interest. One will done animated them, and that was His will. One interest
aone was dear to them, and that was His. They were made ONE with Him.

And surdly al can recognize this picture, though perhaps as yet the final
stage of it has not been fully reached. You may have left much to follow
Christ, dear reader; you may have believed on him, and worked for Him, and
loved Him, and yet may not be like Him. Allegiance you know, and
confidence you know, but not yet union. There are two wills, two interests,
two lives. You have not yet lost your own life that you may live only in His.
Onceit was | and not Christ; then it was | and Christ; perhaps now it is even
Christ and I. But has it come yet to be Christ only, and not | a all?

Perhaps you do not understand what this oneness means. Some people think
it consists in a great emotion or a wonderful fegling of oneness, and they turn
inward to examine their emotions, thinking to decide by the state of these,
what is the state of their interior union with God. But nowhere is the misteke
of trusting to fedlings grester than here.

Oneness with Christ must, in the very nature of things, consists in a Christ-
like life and character. It is not what we fed, but what we are that settles the
question. No matter how exalted or intense our emotions on the subject may
be, if there is not a likeness of character with Christ, a unity of am and
purpose, a similarity of thought and of action, there can be no real oneness.

themselves to do that which they are commanded to do, because we know
that the mighty Spirit will never fail to supply a each moment the necessary
power for that moment's act. And we boldly claim that we who thus write
can say from our very hearts, as earnestly and as solemnly as any other
Christians, We believe in the Holy Ghost.

This is plain common-sense, and it is Scriptura as well.

We speak of two people being one, and we mean that thelr purposes, and
actions, and thoughts, and desires are dike. A friend may pour out upon us
enthusiastic expressions of love, and unity and oneness, but if that friend's
ams, and actions, and ways of looking at things are exactly opposite to
ours, we cannot fed there is any real oneness between us, notwithstanding all
our affection for one another. To be truly one with another, we must have the
same likes and dislikes, the same joys and sorrows, the same hopes and
fears. As some one says, we must look through one another's eyes, and
think with one another's brains. This is, as | said above, only plain common-
sense.

And oneness with Christ can be judged by no other rule. It is out of the
question to be one with Him in any other way than in the way of nature, and
character, and life. Unless we are Christ-like in our thoughts and our ways,
we are not one with Him, no matter how we fed.

| have seen Christians, with hardly one Christ-like attribute in their whole
characters, who yet were so emotiond and had such ecstatic feelings of love
for Christ, as to think themselves justified in claiming the closest oneness
with Him. | scarcely know a sadder sight. Surely our Lord meant to reach
such cases when He said in Matt. vii. 21, "Not every one tha saith unto me,
Lord, Lord, shal enter into the kingdom of heaven; but he that doeth the will
of my Father which is in heaven." He was not making here any arbitrary
statement of God's will, but a simple announcement of the nature of things.
Of course it must be so. It is like saying, "No man can enter the ranks of
astronomers who is not an astronomer.” Emotions will not make a man an
astronomer, but life and action. He must be one, not merely fed that he is
one.

There is no escape from this inexorable nature of things, and especidly here.
Unless we are one with Christ as to character and life and action, we cannot
be one with Him in any other way, for there is no other way. We must be
"partakers of His nature" or we cannot be partakers of His life, for His life
and His nature are one.

But emotiona souls do not always recognize this. They feel so near Christ
and so united to Him, that they think it must be real; and overlooking the
absolute necessity of Christ-likeness of character and walk, they are building
their hopes and their confidence on their delightful emotions and exated
fedlings, and think they must be one with Him, or they could not have such
rich and holy experiences.

Now it is a psychological fact that these or similar emotions can be
produced by other causes than a purdly divine influence, and that they are
largely dependent upon temperament and physicad conditions. It is most
dangerous, therefore, to make them a test of our spiritua union with Christ.
It may result in just such a grievous self-deception as our Lord warns against
in Luke 6:46-49, "And why call ye me, Lord, Lord, and do not the things
which | say?" Our soul delights perhaps in caling Him, Lord, Lord, but are
we doing the things which He said; for this, He tells us, is the important
point, after all.

If, therefore, led by our feelings, we are saying in meetings, or among our
friends, or even in our own heart before the Lord, that we are abiding in Him,
let us take home to ourselves in solemn consideration these words of the
Holy Ghost, "He that saith he abideth in Him, ought himself so to walk, even
as Hewalked."

Unless we are thus walking, we cannot possibly be abiding in Him, no matter
how much we may fed as if we were.

If you are redly one with Christ you will be sweet to those who are cross to
you; you will bear everything and make no complaints; when you are reviled



you will not revile again; you will consent to be trampled on, as Christ was,
and fed nothing but love in return; you will seek the honor of others rather
than your own; you will take the lowest place, and be the servant of al, as
Christ was; you will literally and truly love your enemies and do good to
them that despitefully use you; you will, in short, live a Christ-like life, and
manifest outwardly as well as fed inwardly a Christ-like spirit, and will walk
among men as He walked among them. This, dear friends, is what it is to be
one with Christ. And if al this is not your life according to your measure,
then you are not one with Him, no matter how ecstatic or exated your
feelings may be.

To be one with Christ is too wonderful and solemn and mighty an experience
to be reached by any overflow or exaltation of mere fedling. He was holy,
and those who are one with Him will be holy also. There is no escape from
this simple and obvious fact.

When our Lord tried to make us understand His oneness with God, He
expressed it in such words as these, "I do aways the things that please
Him." "Whatsoever He saith unto me that | do." "The Son can do nothing of
Himself, but what He seeth the Father do; for what things soever He doeth,
these aso doeth the Son likewise." "1 can of mine own sdf do nothing; as |
hear | judge, and my judgment is just; because | seek not mine own will, but
the will of Him that sent me." "If | do not the works of my Father, believe me
not. But if | do, though ye believe not me, believe the works; that ye may
know and believe that the Father is inmeand | in Him."

Thetest of oneness then, was the doing of the same works, and it is the test
of oneness now. And if our Lord could say of Himself that if He did not the
works of his Father, He did not ask to be bedieved, no matter what
professions or claims He might make, surely His disciples must do no less.

It is forever true in the nature of things that "a good tree cannot bring forth
evil fruit, neither can a corrupt tree bring forth good fruit." It is not that they
will not, but they cannot. And a soul that is one with Christ will just as surely
bring forth a Christ-like life, as a grapevine will bring forth grapes and not
thistles.

Not that | would be understood to object to emotions. On the contrary, |
believe they are very precious gifts, when they are from God, and are to be
greatly rgjoiced in. But what | do object to is the making them a test or proof
of spiritual states, either in ourselves or others, and depending on them as the
foundation of our faith. Let them come or let them go, just as God pleases,
and make no account of them either way. But dways see to it that the redly
vital marks of oneness with Christ, the marks of likeness in character, and
life, and walk, are ours, and al will be well. For "he that saith | know Him,
and keepeth not His commandments, is aliar, and the truth is not in Him. But
whoso keepeth His word, in him verily is the love of God perfected: hereby
know we that we arein Him."

It may be, my dear reader, that the grief of your life has been the fact that
you have so few good fedlings. You try your hardest to get up the fedings
which you hear others talking about, but they will not come. You pray for
them fervently, and are often tempted to upbraid God because He does not
grant them to you. And you are filled with an almost unbearable anguish
because you think your want of emotion is a sign that there is not any interior
union of your soul with Christ. You judge atogether by your fedlings, and
think there is no other way to judge.

Now my advice to you is to let your feglings go, and pay no regard to them
whatever. They redly have nothing to do with the matter. They are not the
indicators of your spiritual state, but are merely the indicators of your
temperament, or of your present physica condition. People in very low
states of grace are often the subjects of very powerful emotiona
experiences. We dl know this from the scenes we have heard of or
witnessed a camp-meetings and revivals. | mysef had a colored servant
once who would become unconscious under the power of her wonderful
experiences, whenever there was a revival meeting at their church, who yet
had hardly a token of any spiritud life about her at other times, and who was,
in fact, not even moral. Now surely, if the Bible teaches nothing else, it does
teach this, that a Christ-like life and wak must accompany any experience
which is redlly born of His spirit. It could not be otherwise in the very nature
of things. But | fear some Christians have separated the two things so
entirely in their conceptions, as to have exdted their experiences a the
expense of their walk, and have come to care far more about their emotions

than about their character.

A certain colored congregation in one of the Southern States was a plague to
the whole neighborhood by their open disregard of even the ordinary rules of
mordity; stealing, and lying, and cheating, without apparently a single prick
of conscience on the subject. And yet their nightly meetings were times of
the greatest emotion and "power." Some one finally spoke to the preacher
about it, and begged him to preach a sermon on morality, which would lead
his people to see ther sins. "Ah, missus,” he replied, "I knows dey 's bad,
but den it dways brings a coldness like over de meetings when | preaches
about dem things."

You are helpless as to your emotions, but character you can have if you will.
You can be so filled with Christ as to be Christ-like, and if you are Christ-
like, then you are one with Him in the only vital and essential way, even
though your fedlings may tell you that it is an impossibility.

Having thus settled what oneness with Christ redly is, the next point for us to
consider is how to reach it for ourselves.

We must first of al find out what are the facts in the case, and what is our
own relation to these facts.

If you read such passages as | Cor. 3:16, "Know ye not that ye are the
temple of God, and that the Spirit of God dwelleth in you?" and then look at
the opening of the chapter to see to whom these wonderful words are
spoken, even to "babes in Christ,” who were "yet carnd,” and waked
according to man, you will see that this soul-union of which | speak, this
unspeakably glorious mystery of an indwelling God is the possession of
even the weakest and most failing believer in Christ. So that it is not a new
thing you are to ask for, but only to redize that which you dready have. Of
every believer in the Lord Jesus it is absolutely true, that his "body is the
temple of the Holy Ghost, which is in him, which he has of God."

It seems to mejust in this way; as though Christ were living in a house, shut
up in a far-off closet, unknown and unnoticed by the dwellers in the house,
longing to make Himself known to them and be one with them in all their
daily lives, and share in al their interests, but unwilling to force Himself upon
their notice; as nothing but a voluntary companionship could meet or satisfy
the needs of His love. The days pass by over that favored household, and
they remain in ignorance of their marvelous privilege. They come and go
about all their daily affairs with no thought of their wonderful Guest. Their
plans are laid without reference to Him. His wisdom to guide, and His
strength to protect, are all lost to them. Lonely days and weeks are spent in
sadness, which might have been full of the sweetness of His presence.

But suddenly the announcement is made, "The Lord is in the house!"

How will its owner receive the intelligence? Will he call out an eager
thanksgiving, and throw wide open every door for the entrance of his
glorious Guest; Or will he shrink and hesitate, afraid of His presence and
seek to reserve some private corner for arefuge from His al-seeing eye?

Dear friend, | make the glad announcement to thee that the Lord is in thy
heart. Since the day of thy conversion He has been dwelling there, but thou
hast lived on in ignorance of it. Every moment during all that time might have
been passed in the sunshine of His sweet presence, and every step have been
taken under His advice. But because thou knew it not, and hast never looked
for Him there, thy life has been lonely and full of failure. But now that | make
the announcement to thee, how wilt thou receive it? Art thou glad to have
Him? Wilt thou throw wide open every door to welcome Him in? Wilt thou
joyfully and thankfully give up the government of thy life into His hands?
Wilt thou consult Him about everything, and let Him decide each step for
thee, and mark out every path? Wilt thou invite Him to thy innermost
chambers, and make Him the sharer in thy most hidden life? Wilt thou say,
"YES!" to al His longing for union with thee, and with a glad and eager
abandonment, hand thyself and all that concerns thee over into His hands? If
thou wilt, then shal thy soul begin to know something of the joy of union
with Christ.

And yet, after dl, this is but a faint picture of the blessed redlity. For far
more glorious than it would be to have Christ a dweller in the house or in the
heart, is it to be brought into such areal and actud union with Him as to be
one with Him, one will, one purpose, one interest, one life. Human words
cannot express such glory as this. And yet | want to express it. | want to



make your souls so unutterably hungry to realize it, that day or night you
cannot rest without it. Do you understand the words, one with Christ? Do
you catch the slightest glimpse of their marvelous meaning? Does not your
whole soul begin to exult over such awondrous destiny? For it is aredlity. It
means to have no life but His life, to have no will but His will, to have no
interests but His interests, to share His riches, to enter into His joys, to
partake of His sorrows, to manifest His life, to have the same mind as He
had, to think, and fed, and act, and wak as He did. Oh, who could have
dreamed that such adestiny could have been ours!

Wilt thou have it, dear soul? Thy Lord will not forceit on thee, for He wants
thee as His companion and His friend, and a forced union would be
incompatible with this. 1t must be voluntary on thy part.

The bride must say a willing "Yes," to her bridegroom, or the joy of their
union is utterly wanting. Canst thou say awilling "Yes," to thy Lord?

It is such asimple transaction, and yet so red! The steps are but three. First,
be convinced that the Scriptures teach this glorious indwelling of thy God;
then surrender thy whole being to Him to be possessed by Him; and finaly
believe that He has taken possession, and is dwelling in thee. Begin to reckon
thyself dead, and to reckon Christ as thy only life. Maintain this attitude of
soul unwaveringly. Say, "l am crucified with Christ, neverthdess | live, yet
not I, but Christ liveth in me," over and over day and night, until it becomes
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the habitual breathing of thy soul. Put off thy self-life by faith and in fact
continualy, and put on practicaly the life of Christ. Let this act become, by
its constant repetition, the attitude of thy whole being. And as surely as thou
dost this day by day, thou shalt find thyself continually bearing about in thy
body the dying of the Lord Jesus, that the life adso of Jesus may be made
manifest in thy mortal flesh. Thou shalt learn to know what savation means;
and shat have opened out to thy astonished gaze secrets of the Lord, of
which thou hast hitherto hardly dreamed.

How have | erred! God is my home
And God Himsdf is here.

Why have | looked so far for Him,
Who is nowhere but near?

Yet God is never so far off
As even to be near;

He is within, our spirit is

The home He holds most dear

So all the while | thought myself
Homeless, forlorn, and weary;
Missing my joy, | walked the earth,
Myself God's sanctuary.

"WITHOUT ME YE CAN DO NOTHING"

CONCERNING THE LIFE OF DIVINE UNION IN ITSPRACTICAL ASPECTS.

Not long ago | was driving with a Quaker preacher through our beatiful
Philadelphia Park, when our conversation turned on the apparent
fruitlessness of agreat ded of the preaching in the church a the present time.
We had spoken, of course, of the foundation cause in the absence of the
power of the Holy Ghost, but we still felt that this could not account for it
al, as we both of us knew many preachers really baptized with the Spirit,
who yet seemed to have no fruit to their ministry. And then | suggested that
one reason might be in the fact that so many ministers, when preaching or
talking on religious subjects, put on adifferent tone and manner from the one
they ordinarily use, and by this very manner remove religion so far from the
range of ordinary life, as to fail of gaining any real hold on the hearts of the
men and women whose whole lives are lived on the plane of ordinary and
homely pleasures and duties. "Now, for instance," | said, "if in thy preaching
from the Friends' gallery thee could use the same tone and manner as thy
present one, how much more effectua and convincing thy preaching would
be." "Oh, but | could not do that," was the reply, "because the preacher's
gdlery is so much more solemn a place than this."

"But why is it more solemn?" | asked. "Is it not the presence of God only
that makes the galery or the pulpit solemn, and have we not the presence of
God equally here? Is it not just as solemn to live in our everyday life as it is
to preach, and ought we not to do the one to His glory just as much as the
other?' And then | added, as the subject seemed to open out before me, "I
verily believe alarge part of the difficulty lies in the unscriptural and unnatural
divorce that has been brought about between our so-caled religious life and
our so-called tempora life; as if our religion were something apart from
ourselves, a sort of outside garment that was to be put on and off according
to our circumstances and purposes. On Sundays, for instance, and in
church, our purpose is to seek God, and worship and serve Him, and
therefore on Sundays we bring out our religious life and put it on in a suitably
solemn manner, and live it with a strained gravity and decorum which
deprives it of haf its power. But on Mondays our purpose is to seek our
own interests and serve them, and so we bring out our tempora life and put
it on with a sense of relief, as from an unnatural bondage, and live it with
ease and naturalness, and consequently with far more power."

The thoughts thus started remained with me and gathered strength. Not long
afterward | was present a a meeting where the leader opened with reading
John xv., and the words, "Without me ye can do nothing," struck me with
amazement. Hundreds of times before | had read those words, and had
thought that | understood them thoroughly. But now it seemed admost as
though they must have been newly inserted in the Bible, so ablaze were they
with wondrous meaning.

"Thereitis," | said to mysdlf, "Jesus himsdf said so, that apart from Him we
have no red life of any kind, whether we call it tempora or spiritual, and that,
therefore, dl living or doing that is without Him is of such a nature that God,
who sees into the redlities of things, calls it 'nothing." " And then the question
forced itsdlf upon me as to whether any soul redly believed this statement to
be true; or, if believing it theoreticaly, whether any one made it practica in
their daily walk and life. And | saw, as in aflash almost, that the rea secret of
divine union lay quite as much in this practica aspect of it as in any interior
revedings or experiences. For if 1 do nothing, literaly nothing, apart from
Christ, | am of course united to Him in a continual oneness that cannot be
questioned or gainsaid; whileif | live alarge part of my dally life and perform
a large part of my daily work apart from Him, | have no real union, no matter
how exalted and delightful my emotions concerning it may be.

It is to consider this aspect of the subject, therefore, that the present paper is
written. For | am very sure that the wide divorce made between things
spiritual and things temporal, of which | have spoken, has done more than
amost anything else to hinder aredlized interior union with God, and to put
al religion so outside of the pae of common life as to make it an amost
unattainable thing to the ordinary mass of mankind. Moreover it has
introduced an unnatura constraint and stiltedness into the experience of
Christians that seems to shut them out from much of the free, happy,
childlike ease that belongs of right to the children of God.

| fed, therefore, that it is of vital importance for us to understand the truth of
this matter.

And the thought that makes it clearest to me is this, that the fact of our
oneness with Christ contains the whole thing in a nutshell. If we are one with
Him, then of course in the very nature of things we can do nothing without
Him. For that which is one cannot act as being two. And if | therefore do
anything without Christ, then | am not one with Him in that thing, and like a
branch severed from the vine | am withered and worthless. It is as if the
branch should recognize its connection with and dependence upon the vine
for most of its growth, and fruit-bearing, and climbing, but should fed a
capacity in itsdf to grow and climb over a certain fence or around the trunk
of acertain tree, and should therefore sever its connection with the vine for
this part of its living. Of course that which thus sought an independent life
would wither and die in the very nature of things. And just so is it with us
who are branches of Christ the true vine. No independent action, whether
smal or gredt, is possible to us without withering and death, any more than
to the branch of the natura vine.

This will show us a once how fata to the realized oneness with Christ, for
which our souls hunger, is the divorce | have spoken of. We have al



realized, more or less, that without Him we cannot live our religious life, but
when it comes to living our so-cdled tempora life, to keeping house or
transacting business, or making calls, or darning stockings, or sweeping a
room, or trimming a bonnet, or entertaining company, who is there that even
theoreticaly thinks such things as these are to be done for Christ, and can
only be rightly done as we abide in Him and do them in His strength?

But if it is Christ working in the Christian who is to lead the prayer-mesting,
then, since Christ and the Christian are one, it must be also Christ working in
and through the Christian who is to keep the house and make the bargain;
and one duty is therefore in the very essence of things as religious as the
other. It is the man that makes the action, not the action the man. And as
much solemnity and sweetness will thus be brought into our everyday
domestic and socid affairs as into the so-called religious occasions of life, if
we will only "acknowledge God in al our ways," and do whatever we do,
even if it be only eating and drinking, to His glory.

If our religion is redly our life, and not merely something extraneous tacked
on to our life, it must necessarily go into everything in which we live; and no
act, however human or natura it may be, can be taken out of its control and
guidance.

If God is with us aways, then He is just as much with us in our business
times and our socid times as in our religious times, and one moment is as
solemn with His presence as another.

If it is afact that in Him we "live and move and have our being," then it is
aso a fact, whether we know it or not, that without Him we cannot do
anything. And facts are stubborn things, thank God, and do not dter for all
our fedlings.

In Psdm 127:1-2, we have a very striking illustration of this truth. The
Psamist says, "Except the Lord build the house, they Iabor in vain that build
it: except the Lord keep the city, the watchman waketh but in vain. It is vain
for you to rise up early, to sit up late, to eat the bread of sorrows; for so He
giveth His beloved sleep.” The two things here spoken of as being done in
vain, unless the Lord is in the doing of them, are purély secular things, so
caled; simple business matters on the human plane of life. And whatever
spiritua lesson they were intended to teach gains its impressiveness only
from this, that these statements concerning God's presence in tempora
things were statements of patent and incontrovertible facts.

In truth the Bible is full of this fact, and the only wonder is how any believer
in the Bible could have overlooked it. From the building of cities down to the
numbering of the hairs of our head and the noting of a sparrow's fall,
throughout the whole range of homely daily living, God is declared to be
present and to be the mainspring of it all. Whatever we do, even if it be such
apurely physical thing as eating and drinking, we are to do for Him and to
His glory, and we are exhorted to so live and so wak in the light in
everything, as to have it made manifest of our works, temporal as well as
spiritua, that "they are wrought in God."

There is unspeakable comfort in this for every loving Christian heart, in that it
turns dl of lifeinto a sacrament, and makes the kitchen, or the workshop, or
the nursery, or the parlor, as sweet and solemn a place of service to the
Lord, and as red a means of union with Him, as the prayer-meeting, or the
mission board, or the charitable visitation.

A dear young Christian mother and housekeeper came to me once with a
sorely grieved heart, because of her engrossing temporad life. "There seems,”
she said, "to be nothing spiritua about my life from one week's end to the
other. My large family of little children are so engrossing that day after day
passes without my having a single moment for anything but simply
attendance on them and on my necessary household duties, and | go to bed
night after night sick at heart because | have felt separated from my Lord all
day long, and have not been able to do anything for Him." | told her of what
| have written above, and assured her that al would be changed if she would
only see and acknowledge God in dl these homely duties, and would
recognize her utter dependence upon Him for the doing of them. Her heart
received the good news with gladness, and months afterward she told me
that from that moment life had become a transformed and glorified thing,
with the abiding presence of the Lord, and with the sweetness of continual
service to Him.

Another Christian, a young lady in a fashionable family, came to me also in
similar grief that in so much of her life she was separated from God and had
no sense of His presence. | told her she ought never to do anything that
could cause such a separation; but she assured me that it was impossible to
avoid it, as the things she meant were none of them wrong things. "For
instance," she said, "it is plainly my duty to pay cals with my mother, and
yet nothing seems to separate me so much from God as paying calls." "But
how would it be," | asked, "if you paid the calls as service to the Lord and
for His glory?' "What!" she exclaimed, "pay calls for God! | never heard of
such athing." "But why not?"' | asked; "if it is right to pay cdls at dl it ought
to be done for God, for we are commanded whatsoever we do to do it for
His glory, and if it is not right you ought not to do it. As a Christian," |
continued, "you must not do anything that you cannot do for Him." "I see! |
seel" she exclamed, &fter a little pause, "and it makes al life look so
different! Nothing can separate me from Him that is not sin, but each act
done to His glory, whatever it may be, will only draw me closer and make
His presence morered."

These two instances will illustrate my meaning. And | fed sure there are
thousands of other burdened and weary lives that would be similarly
transformed if these truths were but realized and acted on.

An old spiritual writer says something to this effect, that in order to become
a sant it is not always necessary to change our works, but only to put an
interior purpose towards God in them al; that we must begin to do for His
glory and in His strength that which before we did for sdf and in séf's
capacity; which means, after al, just what our Lord meant when He said,
"Without me ye can do nothing.”

There is another side of this truth adso which is full of comfort, and which
the Psalmist develops in the verses | have quoted. "It is vain," he says, "to
rise up early, to sit up late, to eat the bread of sorrows." Or, in other words,
"What is the use of all this worry and strain? For the work will after all
amount to nothing unless God is in it, and if He is in it, what folly to fret or
be burdened, since He of course, by the very fact of His presence, assumes
the care and responsibility of it al.”

Ah, it is vain indeed, and | would that all God's children knew it!

We mothers a least ought to know it, for our own ways with our children
would teach us something of it every day we live, if we had but the "eyes to
see”

How many mothers have risen early, and sat up, late, and eaten the bread of
sorrows, just that they might give sleep to ther beloved children. And how
grieved their hearts would have been if, after al their pains, the children had
refused to rest. | can apped to some mother hearts, | am sure, as thoroughly
understanding my meaning. Memories will arise of the flushed and rosy boy
coming in a night, tired with his play or his work, with knees out and coat
torn, and of the patient, loving toil to patch and mend it al, sitting up late and
rising early, tha the dearly loved cause of al the mischief might rest
undisturbed in childhood's happy sleep. How "vain," and worse than vain,
would it have been for that loved and cared-for darling to have himself also
sat up late, and risen early, and eaten the bread of sorrows, when dl the while
his mother was doing it for him just that he might not have it to do.

And if this is true of mothers, how much more true must it be of Him who
made the mothers, and who came among us in bodily form to bear our
burdens, and carry our sorrows, and do our work, just that we might "enter
into His rest."”

Beloved, have we entered into this rest?

"For he that is entered into his rest, he also hath ceased from his own works
as God did from His." That is, he has learned at last the lesson that without
Christ or gpart from Him he can do nothing, but that he can do dl things
through Christ strengthening him; and therefore he has laid aside all self-
effort, and has abandoned himself to God that He may work in him both to
will and to do of His good pleasure. This and this only is the rest that
remaineth for the people of God.

Scientific men are seeking to resolve dl forces in nature into one prima
force. Unity of origin is the present cry of science. Light, heat, sound are all
said to be the products of one force differently applied, and that force is
motion. All things, say the scientists, can be resolved back to this. Whether



they are right or wrong | cannot say; but the Bible reveals to us one grand
primal force which is behind motion itself, and that is God-force. God is at
the source of everything, God is the origin of everything, God is the
explanation of everything. Without Him was not anything made that was
made, and without Him is not anything done that is done.

Surdly, then, it is not the announcement of any mystery, but the simple
statement of a simple fact, when our Lord says, "Without me ye can do
nothing."

Even of Himself He said, "I can of mine own self do nothing,” and He meant
that He and His Faher were so one that any independent action was
impossible. Surdly it is the revelation of a glorious necessity existing between
our souls and Christ that He should say we could do nothing without Him;
for it means that He has made us so one with Himself that independent action
is as impossible with us as towards Him, as it was with Him as towards His
Father.

Dear Christian, dost thou not catch a glimpse here of a region of wondrous
glory?

Let us believe, then, that without Him we can literaly do nothing. We must
believe it, for it is true. But let us recognize its truth, and act on it from this
time forward. Let us make a hearty renunciation of al living apart from
Christ, and let us begin from this moment to acknowledge Him in al our
ways, and do everything, whatsoever we do, as service to Him and for His
glory, depending upon Him aone for wisdom, and strength, and sweetness,
and patience, and everything else that is necessary for the right
accomplishing of all our living.

As | said before, it is not so much achange of acts that will be necessary, as
a change of motive and of dependence. The house will be kept, or the
children cared for, or the business transacted, perhaps, just the same as
before as to the outward, but inwardly God will be acknowledged, and
depended on, and served; and there will be all the difference between alife
lived a ease in the glory of His presence, and a life lived painfully and with
effort apart from Him. There will result aso from this bringing of God into

our affairs a wonderful accession of divine wisdom in the conduct of them,
and a far greater quickness and dispatch in their accomplishment, a
surprising increase in the fertility of resource, an ease in apprehending the
true nature and bearing of things, and an enlargement on every side that will
amaze the hitherto cramped and cabined soul.

I mean this literdly. | mean that the house will be kept more nicely and with
greater ease, the children will be trained more swiftly, the stockings will be
darned more swiftly, the guest will be entertained more comfortably, the
servants will be managed more essily, the bargain will be made more
satisfactorily, and dl life will move with far more sweetness and harmony.
For God will be in every moment of it, and where He is al must go well.

Moreover the soul itself, in this natural and simple way, will acquire such a
holy habit of "abiding in Christ" that at last His presence will become the
most rea thing in life to our consciousness, and an habitua, silent, and secret
conversation with Him will be carried on that will yield a continual joy.

Sometimes the child of God asks eagerly and hungrily, "Whét is the shortest
and quickest way by which | can reach the highest degree of union and
communion with God, possible to human beings in this life?' No shorter or
quicker way can be found than the one | have been declaring. By the homely
path of everyday duties done thus in God and for God, the sublimest heights
arereached. Not as areward, however, but as an inevitable and natural result,
for if we thus abide in Him and refuse to leave Him, where He is there shall
we aso be, and dl that He is will be ours.

If, then, thou wouldst know, beloved reader, the interior divine union redized
in thy soul, begin from this very day to put it outwardly in practice as | have
suggested. Offer each moment of thy living and each act of thy doing to
God, and say to Him continualy, "Lord, | am doing this in Thee and for Thy
glory. Thou art my strength, and my wisdom, and my dl-sufficient supply
for every need. | depend only upon Thee." Refuse utterly to live for a single
moment or to perform a single act apart from Him. Persist in this until it
becomes the established habit of thy soul. And sooner or later thou shalt
surely know the longings of thy soul satisfied in the abiding presence of
Christ, thy indwelling Life.

For the complete E-Z read book and MP3 disc see the Order page at EnterHisRest.org
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